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The Aims, Principles and policy of t lie Labor Party .stand in 
need of no apology. The rapid ascendency of Fascism and Stale 
i apitaliam; the overwhelming and tragic, defeat of the revolution- 
ary movement in Italy, Germany and Austria; the abandonment 
by Soviet Russia of the revolutionary objective — all make a re- 
valuation of the revolutionary principles urgent and. imperative. 
ki volmioiiaries have yel lu realize thai history as entering upon 
a new phase of social development characterized by tiic emergence 
oE Slate Capitalism. Unless she full consciousness of this change 
is brought home to the proletariat, revolutionaries face the prospect 
of finding themselves overwhelmed by Fascism at a time when the 
working class finds itself both ideologically and materially unpre- 
pared. No greater tragedy can befall the working class than spir- 
itual uttpreparedncss at a critical lime when political and industrial 
weapons arc outlawed by the ruling State. Let no worker 
delude himself with democratic or liberal illusions — for in pro- 
portion as the economic crisis deepens and the program of 
national recovery collapses, the intensification of the class 
trugglc will precipitate the naked, coercive dictatorship of State 
Capitalism in this country. 

During the Short period still available before reaction sets 
In, it becomes the duty of revolutionaries to formulate a clear and 
Adequate »len of the ultimate aim; to worfi out and perfect a united 
front of all revolutionaries against the regime of State Capital- 
ism; to prepare the working class for the assumption of power 
when and as soon as a World War will bring the imperialist 
powers to the point of exhaustion and collapse; and finally, to 
revaluatc revolutionary doctrine so as to avoid the errors of 
the past while courageously adding new principles and polii "■ 
dictated by sound revolutionary wisdom. 

If revolutionaries reject this program, they will, •neverthe- 
less, be only 1 1 hi eager to embrace the aims, principles and policy 
herein embodied, when the fury of Fascism and the whip of 
State Capitalism will make this philosophy the only solution. 
J'ata vulentem liucunt, ualvtitvm trahunl. 







INTRODUCTION 

AH hitherto existing proletarian parties forged by the work- 
rug class functioned within the framework of present society 
and upon the basis of private capitalism. Their aims, principles 
and policies reflected that historic phase of social development. 
At first the working class, owing to its political inexperience, 
ignorance and immaturity, supported and collaborated with other 
classes. With increasing courage and class consciousness, the 
working class acquired political experience, training and discipline. 
Proletarian parties directed the struggle to attain control of 
legislation and of the state, resisting with more or less suc- 
cess, the depressing tendency of capitalism and pressing vigor- 
ously for the immediate economic improvement of the working 
class. Finally, thanks to Marxism, the proletarian parties ac- 
quired sufficient class consciousness to direct the class struggle 
toward the abolition of the capitalist class itself. Proletarian 
revolutions at first were weak, hesitant, self critical and undi If- 

estimnted their first attempts. Gradually with increasing clarity 
of aim, the working class effected the greatest revolution known 
to modern times — the Russian Revolution. With the Russian 
Revolution proletarian parties have accomplished their great- 
est task and brought to concrete realization the fundamental 
truth that the "working class cannoi simply seize the available 
ready machinery of the state and set it going for its own ends." 
Since the Russian Revolution and particularly since the col- 
lapse of the system of private capitalism, due to its own in- 
^ v hereiit contradictions, the conditions which gOVOTti th$ class 
struggle have so changed as to render the «W, prhiaplrs and 
fmficirs of existing proletarian partUs rW ffVciitv. Private capi- 
talism thm constituted the integument of the organised labor 
moTcmrui fun bwii rtH/rcd. Let it be remembered that private 
capitalism retired after having left to society its legacy of war, 
destitution, unemployment and human misery— unmistakable 
indications of its incompetency and usclcssness. 
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The State is now replacing private capitalism. Everywhere 
under diverse forms, stale capitalism is transforming society 

into a regimented, co-ordinated, nationalistic economy. Where 
possible the State endeavors to effect the voluntary surrender 
to itself of the privileges of private capitalists; where resistance 
is offered, the State effects the expropriation of such power 
through the coercive apparatus of the State. Hence we are to 
anticipate the rapid assumption of power and control over every 
phase of economic life — concentrated and centralized into the 
hands of the All- Powerful State. 

Experience has well demonstrated that State Capitalism dors 
not permit -or tolerate political or economic opposition. What 
the working class has prised so highly, political and industrial 
action, nvapoits useful in peaceful limes and against a capitalist , 
class, are the very tirsi to be annihilated by lite iiat of the Stale. 
The belief thai political or industrial action can paralyze State 
Capitalism is one of the illusions still cherished by fools who 
have learned nothing from the tragic experiences of the working 
class of Italy, Germany and Austria, 

lit the face of the impending liquidation of political and in- 
dustrial action of the working class, what policies should the 
working class adopt to serve it in its struggle against State 
Capitalism? The answer is adequately set forth in this mani- 
festo. 

Since our concern, primarily, is with State Capitalism in this 
country, a knowledge of its nature is essential in order to show 
that far from overcoming the inherent contradictions of capital- 
ism,. State Capitalism intensifies such contradictions. 

The foundation for State Capitalism in the United Stales is 
being laid by the N. R. A. The codes formulated by the gov- 
ernment call for ihe voluntary surrender of private capitalism's 

mtrol over price, competition and relations with labor. The 

State hnjK's through such control to prevent other depressions. 

ii' n higher standard of living and make possible the con- 
iiniiiSv of employment and finally effect an equitable distribu- 
tion of wraith. To accomplish these objectives and still pre- 



serve the profit system can only lead to hopeless contradictions- 
Codes, notwithstanding the inadequacy of the minimum condi- 
tions required, are repudiated no sooner than they arc signed. 
Inconsistencies emerge no sooner than aims are formulated. The 
government aims "to promote the fullest possible utilization of 
the present productive capacity of industries" but immediately 
provides "that the maximum of human labor should lie used in 
lieu of machinery." We are assured that the legislation is an 
attempt to "meet an emergency which undermines the standards 
of living of the American people." That situation does not pre- 
vent the government from setting out to limit the production of 
wheat, cotton, hogs, etc. — the very supply of foods so urgently 
needed by the masses. 

In the face of the greatest interdependence existing in society 
today that links each nation together by the strongest economic 
tics, the government is compelled to set up an economic nation- 
alism that, meeting- similar national economic units, can only 
intensify militarism and pave the way for another world war. 

To look to State Capitalism for a solution is the rankest self- 
deception. The inconsistencies shown above will compel the 
state to embark upon an ever greater coercive policy. The state 
will pass from mildness and persuasion to force and coercive 
measures. The state cannot retreat or go back to "rugged in- 
dividualism" for that is impossible. 

It is, therefore, to meet the new conditions imposed by State 
Capitalism that the Labor Party has formulated this manifesto. 
We axe not prescribing a recipe for history. The tendencies 
we perceive are inevitable and are inherent in the evolution ol 
capitalist society. Just as our revolutionary predecessors formu- 
lated aims, principles and policies to meet conditions that faced 
them, we arc projecting aims and principles and policies to serve 
the working class against a specific social phenomenon — State 
■Capitalism. In formulating this manifesto toe recognize one 
source of authority — the working class*— which alone retains the 
prerogative of adopting notv principles and policies in accord - 

ante with new conditions and in harmony nnth its moral and 

intellectual maturity. 



DECLARATION OF AIMS, PRINCIPLES AND POLICY 

Of 
THE LABOR PARTY 
Adopted Jan. 14, 1934 

A. AIMS 

1. We are communists; our aim is communism. Communism 
is a society in which every member has an absolute and in- 
alienable pro]Dcrty right, in common with the other members of 
society, to the earth and all means of life, so that each member 
is free to contribute to society as much as he can, and to re- 
ceive from society as much as he needs. Communism is the 
foundation of society, the basis of all human progress, the 
hope of the working class, and the destiny of mankind. Re- 
ligion, morality, philosophy, science, art, industry, commerce, 
culture and civilization — all are communistic in origin, nature 
and use. For thousands of year* the human race struggled to 
acquire knowledge, understanding and skill. With infinite 
thought they crystallized the truths of religion, morality, philos- 
ophy, science, art and culture; with infinite labor they brought 
out cools, Invented machines, dSscuvered processes, and laid (he 
foundation for a wonderful system of production. All these 
infinite values and treasures they bequeathed to posterity as 
common property to be used by all in common. No matter 
when, where and hy whom an idea was crystallized, a truth 
discovered, a tool perfected, a machine invented, or a process 
worked out, it is the common property of the human race, and 
each man is free to use it. Each idea, truth, invention or dis- 
covery grows out of and depends upon the infinite material and 
spiritual values and treasures which mankind produced in com- 
mon, and which they possess and use in common. Destroy all 



that is communistic in origin, nature and use, and human society 
\t\X\ become impossible, and mankind will degenerate and dis- 
appear. Communism is the hope of the working class, because 
only in communism will the working class be completely emanci- 
pated from exploitation, oppression and degradation and become 
free. Communism is the destiny of mankind. The inherent 
historic tendency of all social evolution is towards communism. 
This tendency manfests itself in the mode of production which 
tends to become ever more communistic and in the ever-in- 
creasing social institutions that become ever more communistic. 
The public schools, museums, libraries, parks and the like are 
examples of communistic institutions. A poor man may have 
ten children and a rich man may have one child, yet the ten 
children of the poor man have the same right to the benefit of 
the public school as the only child of the rich man. A poor man 
ia free to go to a public library and use the books in common 
with others thai might have contributed much towards that 
library. And so it is with all communistic institutions. With 
time and progress these communistic institutions will increase 
ever more, until all social institutions will become communistic. 
The inherent tendency of the mode of production to become 
communistic will determine that the mode of distribution 
also become communistic When the modes of production and 
distribution will become communistic, communistic society will 
inevitably be established. Then mankind will emancipate them- 

dbIvgc from tho domination of ma**«rial nrvrftfttfy and hffnmc free. 

Only then will a human society come into existence. Because 
communism is the foundation of society, the basis of all human 
progress, the hope of the working class, and the destiny 
of mankind, we are communists, and our aim is communism. 

2. Wt are internationalists, and our aim is internationalism. 
Like communism, internationalism is the foundation of society, 
is the basis of all human progress, is the hope of the working 
class, and is the destiny of mankind. Religion, morality, philos- 
ophy, art, industry, language, culture and civilization — all are 
international in origin, nature and use. There is not an idea, 



a principle or a truth that is not international in origin, nature 
and use ; there is not a tool, a machine or a process that is not 
international in origin, nature and use; there is not a thing 
which men use that is not international in origin, nature and 
use. All infinite material and spiritual values originated in in- 
ternationalism and are international in nature and use. Even 
the Special culture of a nation is international in origin, nature 
and use. Take away from the language of any nation all that 
is international in origin, nature and use, and there will not be 
left words enough to satisfy the needs of an infant; take away 
from any culture all that is international in origin, nature and 
use, and there will not be left enough to satisfy the needs of a 
primitive savage. All our present cultural, political, industrial, 
commercial ami spiritual relations are international. All human 
relations are tending to become ever more and more interna- 
tional, until all human relations will become wholly interna- 
tional. Take away alt that is international in origin, nature 
and use, and human society will become impossible, and man- 
kind will degenerate and disappear. Internationalism is the hope 
of the working class, for only through international solidarity 
among the workers of the world will they emancipate themselves 
from exploitation, oppression and degradation. Internation-" 
alism is the destiny of mankind. Internationalism, as the term 
implies, as a federation of all nations in one universal brother- 
hood of man. Internationalism does not seek to destroy na- 
tionalism and the nations. On the contrary, internationalism 
seeks to preserve nationalism and the various nations, so 
that each nation should contribute its special cultural and 
spiritual values to the stock of values of the human race. But 
internationalism seeks to free nationalism from its super- 
stitions, to free the nations from dominance and exploitation 
of one another, and to free mankind from struggles, wars and 
bloody revolutions. Only through internationalism and upon 
the basis of communism can mankind emancipate themselves 
from all social evils, injustice and suffering-. Because of all this 
we are internationalists, and our aim is internationalism. 
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3. Wc are creative revolutionaries. Creative revolution a 
the means through which all human progress is accomplished. 
Mankind started their upward march in progress from a very 
low state of existence — a state of existence akin to that of the 
beast. Emerging from an unknown and indistinct background 

of chaos, darkness and ignorance; commencing at the zero point 
in experience and knowledge, without articulate speech, with- 
out the knowledge of the use of fire, without artificial tools, 
without any outside help, with bare hands and weak bodies, 
mankind fought their great battles, first for mere existence, then 
for more of the means of existence, and finally for human ex- 
istence. The}' brought light into darkness, order into chaos, 
knowledge into ignorance, and laid the foundation for a wonder- 
ful world. They brought out and perfected human speech, they 
cleared the earth's surface, they tamed and harnessed beasts 
of burden, they exterminated beasts of prey, and appropriated 
for their common use the whole earth. They discovered the 

use of fire, they invented and perfected artificial tools, first of 
flint, then of bronze, and finally of iron and steel, and by means 
of these tools they utilized the treasures of nature to increase 
and improve their food, clothing and shelter. They acquired a 
knowledge of horticulture and agriculture, learned to spin, weave 
and sew; they learned to build enduring and comfortable dwell- 
ings, to make pottery and other household things for ornament 
and use, they attained to an esthetic appreciation of beauty in 
architecture; sculpture, uaiuling and language; tlicy crystal- 
lized ideas, principles and truths which became the foundation 
for an enlightened religion, a comprehensive philosophy, an ex- 
act science and a mastery over the material world. Such were 
the achievements of the human race; but all these achievements 
were accomplished through revolutions. Mankind had to de- 
stroy one form of life, of thought and of action that they might 
be free to bring out an ever higher form of life, of thought 
and of action; and, thanks to the numerous revolutions, man- 
kind attained to their present state of progress. Eternal vig- 
ilance is the price of liberty, and eternal revolution is the price 



of progress. This arises from the very nature of existence, LHe 
is eternally fluid, flexible, capable of assuming ever higher ma- 
terial forms, and eternally strives to assume ever higher form*; 
but the material forms, which life assumes, tend to become fixed 
and hardened, and no longer capable of change. That life may 
continue to bring out ever higher forms of existence, it is com- 
pelled to destroy the old material forms that it may bring out 
new and higher material forms. In the past, most revolutions 
were violent and bloody, causing infinite misery and suffering* 
because mankind had not consciously cooperated with life itself, 
because they had not realized thai their progress depended upon 
revolutions. But, through a conscious cooperation with life, and 
the readiness to destroy old material fomts that new and higher 
material forms may be brought out, revolutions can be accomp- 
lished without violence and bloodshed, and without the infinite 
misery and suffering entailed by violent bloody revolutions. 
The material forms of present society have become a hindrance 
to further progress of the human race. Life will destrov them. 
To avoid the violence, bloodshed, the misery and the Suffering 
that will inevitably result from an opposition to life itself, it be- 
hooves us to cooperate with life, and bring out a revolution in 
all material forms without violence and bloodshed. It is not the 
function of the working class to destroy the material forms of 
present society; this will he accomplished by the capitalist class 
that is determined to preserve the material forms of present 
society against the course of life itself. Therefore, the work or 
destruction is left to the capitalist class. The work of revolution- 
ary creation is the historic function of the working class. We 
are therefore creative revolutionaries; our aim is to bring about 
a radical revolution in the life of mankind through creative 
thought and constructive work. 



B. PRINCIPLES 

•I. We are Marxists; we accept the principles of Marxism, 
M.HMsm consists of an economic theory of society, a philosophy 
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of history, and a policy for the revolutionary function of the 
workings class. 

The economic theory reveals the cause of the exploitation of 
the working class and the source of profit; it points out the in- 
herent contradictions in the capitalist system; while the mode 
of production becomes ever more communistic, the mode of dis- 
tribution remains individualistic. This gives rise, on the one 
hand, to an accumulation of capital in the hands of ever fewer 
magnates of capital; on the other hand, to an ever-increasing 
exploitation, insecurity and misery of the working class. A 
reality that Buffers from inherent contradictions cannot sustain 

itself and must be destroyed. The capitalist order of society 

suffers from inherent contradictions, it cannot sustain itself, 
and therefore in the near future it will be destroyed. 

The philosophy of history rests upon the law of dialectics. 
Every reality in existence carries within itself the seeds of its 
own destruction. The seeds of destruction are life itself. Life 
creates a material form ; and, when the material form becomes 
a hindrance to life ilself, life destroys that material form, to 
bring out a higher material form. This life accomplishes through 
a negation, a negation of the negation, which results in a syn- 
thesis of a higher from. Capitalism first negated the producing 
class, by taking away from the producers the means of produc- 
tion and the conditions of production, making of them prole- 
tarians, and transferring all material wealth to the capitalist 

rlnms Tl»i*i wj« flip fir«t nMg.it inn. WIimts the producing clacc had 

been negated, the time had arrived for the negation of the capital- 
ist class itself. This is the negation of negation. The result will 
be the bringing out of a higher synthesis — a synthesis of com- 
munism in the land and all means of life. Communism wilt not 
abolish property rights; it will abolish private properly rights, 
for private property is a negation of the property rights of 
others. Communism will restore the absolute and inalienable 
property rights of ail human beings to the earth and all means 
of life, which they will use in common for the benefit of all. 

J he policy for the revolutionary function of the working class 
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rests upon the historic function of the working class. When 
the capitalist order o£ society will collapse and be destroyed, it 
will become the historic function of the working class to take in 
hand the power of government, constitute itself the ruling class, 
and direct consciously all social evolution towards the stale of 
communism. The working class must organize itself and pre- 
pare itself for this historic function. 

The history of all hitherto existing society is the history of 
class struggles. The class struggles manifested themselves in a 
continuous ami all comprehensive struggle between the property 
owning capitalist class and the propertyless proletariat, between 

the class Chat monopolized all means of production and life, and 

the class that was divested of the means of production and life; 
It is the historic function of the working class to destroy the 
conditions that divided mankind into antagonistic classes and 
brought out the class struggle. Since the working class destroys 
these conditions, classes and class struggles will disappear. But 

the working class can destroy these conditions only by first 
emancipating itself from exploitation, oppression and degradation. 
Once the working class is emancipated, the whole human race 
will be emancipated. The whole human race will then become 
n class of creative producers and no one will exploit another. 
The salvation of the human race rests entirely upon the emanci- 
pation of the working class. Tk* emancipation of the -working 
class must be accomplished by the twrking class itself; no other 
Wfljj con fietff the working class. Because the salvation of the 
human race depends entirely upon the emancipation of the work- 
ing class, we are entirely concerned shout the working class, 
and have no concern for the other classes of society. With the 
rise of the working class, the other classes will disappear and 
then, also, the working class, as a class, will disappear, for all 
will become workers. The ruling law will he: He that would 
not work, neither should he eat, 

C. OUR POLICY 

5. World Imperialism, universal militarism and a world war 
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are fast passing from the stage of possibility, anticipation and 
theory into the stage of reality. World imperialism is already a 
fact, universal militarism is fast becoming a fact, and a world 
war is impending. These are hut the stages in the historic 
process that negate capitalism, and they arc as inevitable as the 
collapse of capitalism itself is inevitable, With the destruction 
of the capitalist order will also he destroyed the capitalist state. 
History will then call upon the working class to constitute itself 
the ruling class and take in hand the power of government. 
Only the working class will then he able to take and hold the 
power of government. Marx taught us that when the work- 
ing class come? into power, it should not reintroduce and use 
the capitalist state for its own purposes, but should create & 
state of its own. That state is the dictatorship of the proletariat; 
that U, it is the rule of the proletariat. This dictatorship of the 
proletariat is necessary so long as there will yet he opposition 
to the new order of society. But, when all opposition has been 
overcome and mankind have become pro-social and communistic, 
then this dictatorship of the proletariat will disappear. Mar* 
Ipetkl of a dictatorship of the proletariat. This must he modi- 
fied into the statement of the dictatorship u£ the working class; 
for, when the working class becomes the ruling class and takes 

possession of the earth and the means of production, there are 
no longer proletarians, hut workers. This great truth, dis- 
covered by Marx after the Paris Commune, made the Russian 
revolution the greatest and most successful revolution in history. 
It was this truth that enabled Lenin and his followers to direct 

the course of the Russian revolution to triumph and success. 

It is our policy to teach the working class that, when it comes 
to power, it should not reintroduce the Capitalist State, hut create 
a state of its own, the dictatorship of the working class., Unlike 
& dictatorship of the proletariat, a dictatorship of the working 
class can and should k' democratic from its very inception. Tins 
is the first great truth which the working class must learn. 

6. This truth should be complemented with another truth, 
namely: when the working' class comes into power, it sfi<ittlti 
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not reintroduce the capitalist nwde of production, but simultane- 
ous! y with the establishment of the dictatorship of ths Working 
class, ft should also establish a working class mod* of production, 
]'he capitalist mode of production rests upon the enslavement 
and the exploitation of tin* working class, and the material 
needs of lift* arc produced, not for use, but for profit But Hie 
working class mode of production reals upon the free labor of 
fret workers, and produces the material means of life, not for 
profit, but for use. The next step in the revolutionary function 
of the working class will have to go beyond the Russian revolu- 
tion. The establishment of the working class mode of produc- 
tion should not be postponed, as the establishment of the working" 
class dictatorship should not be postponed; hm from the outset 
both should be established This is the second great truth which 
the working class must learn, 

7. Marx thought that ttlKicnt society was not, and modern 
society is not, a human society, because in both societies man 
was and is dominated by the material relations of production 
and rivctted to the rock of material necessity. Human society 
will come into existence only with communism, for then man- 
kind will be t'maiici|«ilccl from the domination »f the material 
relations and the material necessity, hi ancient society man. 
like Prometheus, was rivctted m the rock «f material necessity, 
And was perpetually tortured; in modern society man. like Jesus, 
was rivctted to the cross uf material necessity, and was cruci- 
lie.l. Instead of a human society, both were material societies. 
These material societies found expression in the materialist con- 
ception of history. This conception of history relates only to 
ancient and modern society — societies of material necessity. But 
in communism mankind will pass from material necessity to hu- 
man freedom. As we arc communists ami our aim is comnwn- 
■. must complement the materialist conception of history 
.,„■/ Idea "i history. This will require shifting of the 

1 /Ity, from the material aapect to the spiritual aspect 

i human i iclatcncc. Hence, when the working* class comes to 

..I l Inn ih,. centre »f gravity from the material 
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aspect to the spiritual aspect of human existence. The salvation 
of the working class depends, not so much upon an abundance 
of the material means of life, as upon an abundance of cultural 
and Spiritual development. When the working class has become 
the ruling class and has abolished exploitation and the capitalist 
mode of production, then there will he no need to work so hard 
and so long as under the wasteful capitalist mode of production. 
Therefore, the principal attention of the working class should 
be directed principally towards the cultural and spiritual devel- 
opment of the working class, Like the two preceding truths, 
this third truth the working class should learn, 

8. Industrial and Political Action, The Labor Parly is to 
function in the future. What function will the future require 
of a revolutionary party of the working class? We are enter- 
ing into an era of slate capitalism; the state will become the su- 
preme ruler economically as well as politically. State capitalism 
will neither abolish the etas* stouggU nor will it overcame the 
inherent contradictions of capitalism. On the contrary, state 
capitalism will intensify these contradictions and hasten tire 
deadly clash between them. This clash will result in a world 
war, which will be followed by a world revolution. The 
Labor Party will have to function in state capitalism and 
during a period of war and revolution. A revolutionary party 
that is to function in state capitalism and during war and revo- 
lution has a radically different function to perform than the 
revolutionary parties of the working class had to perform in 
private capitalism and during normally peaceful times. In pri- 
vate capitalism and during normally peaceful times, the work- 
ing class must Struggle industrially and politically againat the 
capitalist class, to resist the ever-increasing economic and politi- 
cal power of the capitalist class. Hence, in private capitalism 
and during normally peaceful times, a revolutionary party of 
the working class must identify itself with the industrial and 
the political organizations of the wortong class. But we must 
Ik clear about this. In private capitalism and during normally 
peaceful times, the industrial and the political struggles of the 
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working class are directed against the capitalist class, but not 
against the capitalist order as a whole. On the contrary, the 
industrial and the political struggles of the working class at that 
time presuppose the continued existence of the capitalist order. 
Hut in state capitalism and during B period of war and revolu- 
tion, Mich industrial and political struggles of the working class 
are no longer effective, they can no longer perform an historic 
function. Wim the state itself becomes the supreme ruler hath 
economically and politically, any industrial and political siruggk 
of the working class becomes a struggU against the state and 
the whole capitalist order. Such struggle is no longer an in- 
dustrial and political struggle, but is a revolutfonary struggle, 
This struggle is no longer against a particular class, and no 
longer presupposes the continued existence of the capitalist 
order; this simple is aj-iinsi the state and the capitalist order. 
seeking to destroy both. Since the capitalist order of society 
and th c capitalist slate will Ik- Octroyed \ry the capitalist class 
through a world war. the working class has no longer any con- 
,Trn :u, " l,,: industrial and political struggles; its supreme c„,i- 
cera i, in prepare itself to take over the power of government, 
when capitalism and the capitalist are destroyed hy the world 
war. For this reason the tabor Party will not con- 
cern itself about the industrial and political action and struggle 
of the working class. It will I* the Function of the 
I abor Party to teach the working class to be prepared to take 
over the power of government, when history will place the power 
into its hands, leaving nil industrial and political struggles to 
those classes that are already doomed by history to decay and 
death. We .start a new day with a new philosophy; our tasl- 
El tO MV for the future, leaping ifo fa-ad to bury the (tend. 




THE MATERIALIST CONCEPTION OF HISTORY 

1. After a retirement for many years from active participa- 
tion in the revolutionary movement, we come to the fore again 
to be active in the revolutionary movement. To lie active in 
the revolutionary movement is to partake in the making of Ins 
tory; but that the making of history may be rational and pur- 
poseful, we must first understand history, its nature, course 
and destiny. History is woven out of material conditions, events, 
truths and ideas. The material conditions and truths perpetually 
change, events come and yo, but ideas endure, The material 
conditions, truths ami events constitute the ever-shifting weft 
of history, and the ideas constitute the enduring warp of history, 
To partake in the making of history rationally and purposefully, 
we must take hold of the enduring ideas and follow litem to 
their destination. ( toe of the enduring ideas that came down to 
us is the materialist conception »f history, t Hit lirst task is to 
understand this conception of history, 

2. What is the materialist conception of history ? It is see- 
ing history in its material aspect. History is the process of 
human existence- It is pan of the universal process of exis- 
tence. Every process of existence, as well as every reality of 
existence, has two aspects: an ideal aspect and a material aspect 
These two aspects are organically anil tndissolubly connected 
with each other: they are in essence the same. The idea pre- 
cedes the material form, the idea realizes itself in the material form. 
Take die case of an invention. At first the invention assumes 
the form of an idea, and then it assumes Q material form. This 
is true of every process in existence, and il is true of history 
To perceive the nature of an idea, we must see it in its material 
realita'Jon; Imt to perceive the universal aspect of the idea, we 
must see il in the idea itself. Consider the following. The 
nature of the triangle is such that the sum of its interior three 
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angles is equal to two right angles. But to perceive this na- 
ture of the triangle, we must actually draw a concrete triangle, 
Wc may draw it on paper or in our imagination, but we must 
draw a concrete triangle to perceive its nature. Suppose that 
we draw a concrete triangle and convince ourselves -that the 
sum of its three interior angles is equal to two right angles, 
what have wc accomplished? Wc accomplished only this, 
namely, we now know the nature of this concrete triangle; hut 
this docs yet tell us nothing about triangles generally. Hence, 
after wc convince ourselves of the nature of this concrete tri- 
angle, wc turn hack to the idea and we then perceive that all 
triangles, whatever lx? their shape and size, all infinite triangles 
in infinite existence, infinite space and infinite time have the 
same nature. We thus learn two things. First, to perceive the 
nature of an idea, we must sec it in its concrete form; hut to 
perceive the universality of the idea, we must return to the Idea 
itself. This is true of all realities and processes in existence, and 
it is equally true of history. To perceive the nature of history, 
we must see it in its material form; hut to perceive its univer- 
sal aspect, as part of the universal process of existence, wc must 
sec it in the idea of history itself. When we have done this, 
only then do wc have an adequate understanding of history. The 
perception of the material form of history constitute the ma- 
terialist conception of history, and the perception of the idea of 
history itself constitutes dialectics. Our first step i* to under- 
stand the materialist conception of history. 

3. Men arc social beings ; they must live in society and enter 
into social relations with one another and with society itself. 
Men entered into the social state, not voluntarily, hut were dri- 
ven to it by a nature-imposed necessity. All living beings en- 
deavor to persist in their being and to multiply their kind; hut 
that they may live and multiply their kind, they must have the 
material means of life. These are the earth, air, water, sun- 
shine, food and shelter. Rut, while nature provided these ma- 
terial means of life for all other living beings, man alone is 
compelled to cooperate with nature to produce for himself food, 






clothing and shelter. Hut man is helpless; he cannot all by him 
self cooperate with nature; he ean cooperate with nature only 
through the cooperation with his fellow men. And so, while 
all other living beings can live separately from one another, man 
as compelled to live with his fellow men together. The supreme 
purpose of this living together is to produce food, clothing and 
shelter, and to secure their existence Hut men cannot pro- 
duce the material means of life without entering with one an- 
other into definite relations of production. There must be a 
division of lalxrr, a division of function and a division of the 
produce of labor. Tlu--.e relations of production constitute the 
economic basis of society, and the actual process of production 
constitutes the mode of production. The relations of produc- 
tion depend upon the mode of production, With the develop- 
ment of the mode of production also develop the relations of 
production. The relations of production in modern society with 

highly developed machinery are different from those in medieval 
val society with its handicraft, and the latter relations of pro- 
duction were different from those in ancient society with its 
primitive tools. The mode of production goes through a pro- 
cess of evolution, beginning with primitive tools and ciiLumiu- 
ating in highefy complicated machinery. The evolution of the 
mode of production determines the corresponding evaluation of 
the relations of prodm-iion and nf the whole social superstruc- 
ture The perception of all this constitutes the materialist con- 
ception of history. Marx formulated th« materialist concep- 
tion of history as follows: 

4. In the social production which men carry on, they enter 
into definite relations that are indispensable and inde- 
pendent of thcJr Will; these relations of production cor- 
respond to a definite stage of development of their ma- 
terial powers of production. 
Whatever he the inclinations of men, they must enter into 
the relations of production that they find, and conform to these 
relations of production: else they will not k- able to exist, In 
a society resting «n highly developed machinery one cannot sue 
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cess fully carry on any bread-winning occupation in the manner 
that was carried on in medieval society resting on handicraft, 
or in ancient society resting on primitive tools. In this func- 
tion of life men are absolutely determined by the mode of pro- 
duction and the relations of production; as these change, so 
also must men change their activities and their mode of life, 
5. The sum total of these relations of production constitute 
the economic structure of society— the real foundation 
on which rise legal and political superstructures, and to 
which correspond definite forms of social consciousness. 
The mode of production in material life determines the 
general character of the social, political and spiritual 
processes of life. 
In what sense is the term, determines, to be understood? 
The mode of production neither creates the process of life nor 
determines its nature; these are determined by life itself. Life 
is substance, it is the absolute reakity that manifests itself in all 
infinite material realities in existence. Life itself is an absolute 
idea, which realizes itself in the material forms of the realities 
and the processes of existence. When man comes into exis- 
tence, he finds himself in a material world to which he must 
adjust himself. This adjustment, in the case of man, is not 
passive; man must actively adjust himself to the material world, 
cooperate with nature to change and improve the material world 
to suit his own nature. But man can change and improve his 
materia Wnflil only in conformity with the nature of the ma- 
terial world, Man created his own material world out of the 
materials prepared by existence, by means of the forces supplied 
by existence, in accordance with the laws decreed by existence, 
and in harmony with the order established by existence. Bacon 
said; Not) nisi parendo znciiur — nothing in existence can be 
conquered, save by complying; with its nature. To create his 
own world, man had to conquer the materials, the forces and 
the laws of existence. But man could conquer them only by 
complying with their nature. Man had to comply with the 
properties of matter, the relations of numbers, the constitution 



of space, the nature of the forces, the method of the laws, and 
the order of existence, hi other words, man could create his 
own world only in accordance with the nature of existence. By 
taking thought man cannot add a cubit to his social, intellec- 
tual and spiritual stature. This he can do only by raising the 
economic foundation of his existence, and this he can do only 

in accordance with the development of the mode of production. 
Man cannot build the third story of a building, without first 
building the foundation, the first and the second story. Man 
cannot bring out modern machinery, without first bringing out 
primitive tools and primitive processes. And so, in proportion 
as man has made progress in the mode of production, in that 
proportion he rose socially, intellectual])' and spiritually. When 
men change and improve their material world, they are con- 
fronted by this changed world as the reality to which they must 
adjust themselves. A machine is invented. The machine is 
invented on the basis of all previous technical achievements; 
but, in turn, this new machine causes a change in the mode 
and the relations of production, and then men must adjust 
themselves to the changed mode and relations. Hence, while 
the mode of production neither creates the life process nor de- 
termines its nature, men must adjust themselves to the mode 
and the relations of production. This adjustment is of. an all 
comprehensive nature: it comprehends all social, legal processes 
of life. Religion, metaphysics, philosophy, art and literature 
must be in harmonv with the existing mode and the relations 
of production. A Moses, a Jesus, a Plato or a Homer could 
not come into existence in modern society; neither could Judaism 
and Christianity arise in modern society, nor could an Iliad or 
Plato's Republic be written now. The intellectual and the spiri- 
tual processes, like the material processes, must adjust them- 
selves to the prevailing mode and the relations of production. 
In this manner does the mode of production in material life 
determine the general character of the social, political and spiri- 
tual procsses of life. 

6. It 15 not the consciousness of men that determines their 
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existence; but,, on the contrary, their social existence de- 
termines their consciousness. 

Consciousness is not an abstraction; it has definite forms. 
Whatever a priori forms of consciousness man may bring with 
himself into the world, they are only the basis for the definite 
forms which his consciousness assumes in the world. The 
world in which man lives is a social world resting on definite 

modes and relations of production. To exist in society, man 
must first appropriate the social consciousness whtcli finds ex- 
pression in the sciences, arts, industries and other pursuits; 
and only in proportion as one does appropriate this social con- 
sciousness, in that proportion does he succeed In society. Hence, 
it is this social consciousness that determines die existence of 
men, 

7. At a certain stage of their development, the material 
forces of production in society conic into Conflict with 
the existing relations of production, or — what is but a 
legal expression for the same thing — with the property 
relations within which they had been at work before. 
From forms of development of the forces of production 
these relations turn into their fetters. Then comes the 

period of social revolution. No social order ever dis- 
appears before all the productive forces, for which there 
is room in it, have been developed; and new higher 
relations of production never appear before the material 
(Conditions of their Hcistenc* have matured in thr wnmh 
of the old society. 

A social order rests upon and is determined by the relations 
oi production; the relations of production are determined by 
the prevailing mode of production: as the prevailing mode of 
production is, so, also, will be the relations of production and 
the social order resting on them. The prevailing mode of pro- 
duction, in turn, is determined by the development of the forces 
of production. The forces of production consist, on the one 
hand, of the working class; and, on the other hand, of the means 
and the processes of production. The forces of production are 
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dynamic, active, creative, fluid, flexible, capable of change, and 
tend to change into higher forms. Therefore, the forces of 
production are always revolutionary and progressive., while, the 
relations of production — that is, the property relations— are 
static, passive, fixed and inflexible* incapable of change, and 
tend to become fixed and petrified. Therefore, the relations of 
production are always conservative, reactionary and regressive. 
The difference between the nature of the forces of production 
and the nature of the relations of production arises from the 
difference in their functions. It is the function of the forces 
of production lo create, while it is the function of the relations 
of production to conserve what has already been created. 
Creative life functions through the forces of production. First, 
the active and creative life of the working class enters into the 
process of production; secondly, active and creative nature enters 
into the process of production. But action and creation imply 
change and devlopmcnt. Therefore the forces of production 
tend to change and lo develop. Rut just the opposite is the na- 
ture of the relations of production- Consider the ease with 
which changes and improvements are introduced into the process 
of production, and the difficulty of inaugurating a change and 
improvement in law and government, thus throwing into sharp 
relief the difference bet wen the process of production and the 
relations of production. But, though the relations of production 
arc conservative and reactionary, yet they cannot stop the for- 
wiud iiiuvcmeiit of the protCJ-a of production. 

8. Within the shell of the relations of production, the forces 
of production function and develop. So long as within the exist- 
ing relations of production there is yet room for the function and 
the further development of the forces of production, so long 
will the existing relations of production continue to exist. But, 
when the existing relations of production have no more room 
for the function and the further development of the forces of 
production, then the forces of production burst the shell of 
the existing relations of production, and the social order rest- 
ing on these relations of production disappears. Then the forces 
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of production briny out higher relations of production, which 
liiviiine the basis for a higher society. Therefore, when within 
the shell of the present capitalist relations of production there 
will he no more room for the function and the further devel- 
opment of the forces of production, then the forces of produc- 
tion will hurst the shell of the present capitalist relations of 
production, present society will disappear, and the forces of 
production will bring out higher relations of production, which 
will heroine the basis for socialism-communism. 
9. With the change of the economic foundation the entire 
immense superstructure is more or less rapidly trans- 
formed. In considering such transformation, the dis- 
tinction should always he made between the material 
transformation of the economic conditions of production 
which can he determined with the precision of natural 
science, and the legal, political, religious, esthetic or phil- 
osophic — in short, ideological forms in which men be- 
come conscious of this conflict and light it out, Just as 
our opinion of an individual is not based on what he 
thinks of himself, so can we not judge of such period 

of transformation by its own consciousness; on the con- 
trary, this consciousness must rather be explained from 
the contradictions of material life, from the existing 
conflict betwen the social forces of production and the 
relations of production. 
Marx speaks of Ideological form;;. What i-< ideology? Each 
man has a system of ideas, a sort of philosophy, by which he 
judges of everything that comes in his experience. The phil- 
osophy may be very crude and vague, yet it constitutes the 
Standard of his judgments. Whatever agree* with his phil- 
osophy. he regards as good, right and proper; and whatever 
disagrees with his philosophy, he regards as bad, wrong and 
improper, The ordinary man helievcs that of his own accord 
he chose his philosophy, and that lie freely judges of things 
according to his philosophy. His philosophy he regards as 

absolutely true ;iiid correct. He llin elm c st.oi'b oil his (>hi|os- 
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ophy. But this is an illusion. As Spinoza says: men arc con- 
scious of their ideas, feelings and actions, but they are nui 
conscious of the cause t hint determines their ideas, feelings and 
actions; therefore they believe that they think, feci and act us 
they please. Since men have this illusion, and they believe that 

of their own accord they think, feel and act as they please, they 

quite naturally regard their philosophy as right, good and proper. 
They therefore Maud, so to say, on their heads, because they 

believe ilia! their heads deiiriiiiuc their VJeWS aild actions. 1'v 

standing on their heads, they see the world in an inverted maimer: 
what is effect, they regard as cause; and what is cause, they 
regard as effect. This is what is called ideology. Ideology is 
an inverted view of the world. To perceive the real world, 
we must see it in its true nature and in causal relations; we 

must first know the cause that determines out ideas, feelings 

and actions. Now, when a transformation lakes place in the 
economic Imsis of society, it will reflect itself m a transforma- 
tion in the ideas, feelings and actions of men. Those that are 

benefited hy this transformation will regard it as right, good 
and proper; on the other hand, those that will suffer by this 
transformation will regard it as bad, wrong and improper. 
Each one believes that his' view of the transformation is imper- 
sonal, because it is an absolutely true and correct view. Hut 

if these men could see deeper into their psychology and could 
understand what really determines their views, they would per- 
ceive that through their respective views si>eak the economic 
transformation, Hence, in judging of an economic transforma- 
tion in society, we must pay no attention to the views which men 
entertain about this transformation, but must consider the trans- 
formation itself with relation to |»ast and present stages oi the 
mode of production and the relations of production. Here we 
have a solid basis for a true knowledge and adequate under- 
Standing Of history. 

10. Mankind always takes up only such problems as tt can 
solve; since, looking at the matter more closely, we will 
always linct thai the problem itself arises only when the 

25 



material conditions necessary for its solution already exist 
or are at least in the process- of formation. 
Marx said: The problem and the means of its solution arise 
simultaneously; that is, a problem can arise in the mind of men 
and become a problem to them only then when they have the 
means for its solution: otherwise, the problem will not become 
a problem to them. For instance, there are thousands of prob- 
lems, in philosophy, science, art and politics; but these are prob- 
lems only to those that have the means for their solution ; that is, 
to those that possess the necessary knowledge and mental training- 
tor the solution of these problems ; they are problems to the phil- 
osophers, the scientists, the artists and the statesmen. But these 
problems are no problems at all to the ordinary men, for these 
do not possess the necessary knowledge and menial training for 
their solution. And so, while the philosophers, the scientists, 
the artists and the statesmen concentrate their thoughts and 
efforts on the solution of these problems, the ordinary men are 
not in the least disturbed by them. Now, the means for the 
solution of a problem are not things of air, they do not fall 
from the sky, nor do they come at random; but all arise out 
of the conditions of existence according to the state of develop- 
ment of the mode of production. For instance, modern ma- 
chinery presupposes a highely developed science and technic; 
but modern science and modern technic developed only in re- 
sponse to the needs of the ever-expanding mode of production, 
and upon the basis of each succeeding step in progress. Upon 
all preceding steps in progress men built ever higher. And so, 
in proportion as the means for the solution of a problem were 
prepared, in that proportion did the problem arise and eventu- 
ally it was solved. But there is a deeper aspect of the matter 
which requires consideration, 

11, We are now confronted by the problem of unemploj r - 
ment. That this probJom confronts us now is proof that we 
have the means for its solution. The present mechanism of 
production has reached such a state of development and effi- 
ciency that it is possible for the working class to produce an 
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abundance of the means of life for the whole human race by 
working only a few hours a day. But since the existing rela- 
tions of production require the workers to work for eight or 
ten hours a day, the present relations of production cannot 
absorb all workers. Hence, millions of workers are thrown 
out of work. Thus the problem of unemployment arose; it 
arose because we have the means for its solution. And the 
solution is right at band. Let the hours of labor be reduced. 
and the unemployed workers will be reabsorbed by the process 
of production. But the question arises: will mankind solve the 
problem of unemployment? The answer is, eventually it will 
solve the problem of unemployment, but not now nor in the 
near future, because we have not yet the means for its solution. 
Here, then, we have a contradiction. On the one hand, we saw 
that a problem can arise only when the means for its solution 
already exist or are in the process of formation, and we also saw 
that the problem of unemployment arose because we have the 
means for its solution. On the other hand, we stated that the 
problem of unemployment will not be solved now nor in the near 
future, because we have not yet the means for its solution. How, 
then, could the problem arise? The answer is: unemploy- 
ment is not yet a problem to us. Not only is unemployment no 
problem to the capitalist class, but even to the working class it 
is yet no problem. To the working class, as well as to the capi- 
talist class, unemployment presents itself only as a temporary dis- 
turbance, which will be readily overcome, and things will return 

to their previous state. So long as even the working class re- 
gards unemployment as only a temporary disturbance, so long 
unemployment is yet no problem to mankind. Only then when 
unemployment will present itself to the working class as a prob- 
lem, and not merely as a temporary disturbance, only then will 
unemployment become a problem to mankind, and only then will 
it be solved. But that unemployment may present itself to the 
working class as a problem, the working class will have to be- 
come class conscious and organized- Thus we see that, though 
in fact unemployment is a problem, it is not yet a problem to the 
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only class that can solve it, namely, the working class. The 
means for the solution of this problem arc yd wanting. 

12. In broad outlines we cat) designate the Asiatic, the an- 
cient, the feudal and the modern bourgeois methods of 
production as so many epochs in (he progress of the eco- 
nomic formation of society. The bourgeois relations of 
production arc the last antagonistic form of the social 
process of production — antagonistic, not in the sense of 
individual antagonism, hut of one arising from conditions 
surrounding the life of individuals in society; at the same 
lime the productive forces developing in the womb of 
bourgeois society create the material conditions for the 
solution of that antagonism. This social formation con- 
stitutes, therefore, the closing chapter of the prehistoric 

stage of human society. 

The Communist Manifest') U-^im by telling us: The history 

of all hithcreto existing society is the history of class struggles. 
Freeman and slave, patrican and plebeian, lord and serf, gild- 
master and journeyman, in a word, oppressor ami oppressed, 

stood in ronsirmt opposition to one another, carried on an unin- 
terrupted, now hidden, now open fight, a fight that each time 
ended, either in a revolutionary reeonstitution of society at large, 
or in the common ruin of the contending classes. This was true 
df ancient as well as of modem society. Through antagonisms 
and class struggles the economic basis of ancient and modem 
society "as formed. But in the womb of modern bourgeois so- 
ciety are created the material conditions for the solution of that 

antagonism. The material conditions arc, on the one hand, a 

highly developed mechanism of production; and. on the other 
hand, a class conscious and organized working class. When the 
working class becomes class conscious and organized, then all 
social antagonism will disappear, Marx concludes with a very 
significant statement. This social formation constitutes, there- 
for, the closing chapter of the prehistoric stage of human society, 
We spoke of history, taking" for granted that there was history; 
but this statement tells us that until now there was yet no his- 
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tory, There was yet no history, localise there was yet no hu- 
man society; and there was yet no human society, because the 

life of men was not determined by them: it was determined by 
the mode of production ami dominated by material necessity. 
History is a process of human existence, but it becomes history 

only then when men consciously and rationally partake in this 
process and direct irrationally and purposefully, ltul until now 
mankind did not consciously and rationally partake in the pro- 
cess of their own existence. Therefore, their existence until now 
was no more history than the existence of animals constitutes his- 
story. In both cases it is only a natural process of evolution, but 
it is not history. That human history may begin, it is necessary 
that human society should first come into existence, But human 

society presupposes free and rational men. L'ntil now there was 
yet no human society. In ancient society man was nvcttcd. like 
Prometheus, to the nick of material necessity; and in modern 
society man is crucified, like Jesus, "in the cross of material no 
sity and the rebitions of production. In bulb societies men were 
and are yet irrational animals. Only when the working class 
will become conscious and organized, and will bring out a mode 
of production and relations of production thai will Income the 
basis for socialism-communism, only then will human society 
come into existence, and only then will human history began, 
Hence, present bourgeois society is only the closing chapter of 
the prehistoric stage of human society. Until now there was 
only prehistory, but not yet history ; until now there was only an 
economic formation of society, hut not yet society itself. This ia 
the materialist conception of history. C )i ancient and modern 
society and of the process of human existence until now there 
can be only a materialist conception. When human society will 
come into existence and human history will begin, then the ma- 
terialist conception of history will, by the law of dialectics, un- 
dergo a metamorphosis ; from a materialist conception of history 
it will become an idea of history, 

13. Mankind will at last emancipate itself from the dominance 
of material necessity and the determination of the mode of pro- 



2<> 



duction ; they will at tost become free. Instead of being domin- 
ated by materia] necessity and determined by the mode of produc- 
tion they will rule over material necessity and determine the mode 
of production; but they will rule and determine, not arbitrarily, 
but rationally and in accordance with the nature and order of 
existence. This idea Marx expressed in Capital (vol. Ill, ch. 48) : 
"The realm of freedom (from natural necessity) does not com- 
mence until the point is passed where labor under the compul- 
sion of necessity and of external utility is required. Tn the very 
nature of thing* it lies beyond the sphere of material produc- 
tion in the strict meaning of the term. Just as the savage must 
wrestle with nature, in order to satisfy his wants, in order to 
maintain his life and reproduce it, so civilized man has to do it, 
and he must do it in all forms of society under all possible modes 

of production, With his development the realm of natural neces- 
sity expands, because his wants increases; but at the same time 
the forces of production increase, by which these wants are sat is - 
tied. The freedom in this field cannot consist of anything else 
but of the fact that socialized man, the associated producer*;, 
regulate Ihrir intnvliaii-.'.e with nature rationally bringing il mi 
dcr their common control, instead of being- ruled by it as by 
some blind power: that they accomplish their task with the least 
expenditure of energy and under conditions most adequate to 
their human nature and most worthy of it. But it always re- 
mains a realm of necessity. Beyond it logins that development 
of human power, which is its own end. the true realm of freed' 
dimi, which, however, can nourish only upon that realm of neces- 
sity as its Ixisis. The shortening of the working day is its fun- 
damental premise/" 

14. For thousand!; of years the prufnundcsi thinkers endeav- 
ored to form an idea of the process oi human existence, its na- 
ture, course and destiny: and, though they perceived intuitively 
that mankind were destined to attain lo a human, rational and 
happy existence, yet they failed to understand the process of hu- 
man existence, The reason for their failure was that they never at- 
tempted to sec this process in its material form, And so it came 
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to pass that, spite of the endeavors of the profoundest thinkers, 

mankind remained ignorant of the nature, course and destiny 
of their own existence. Marx was the first to perceive the true 
nature of the process of human existence, and he did percivc it 
because he saw it in its material aspect, This is the great 
achievement of Marx. No one can hope to understand history 
and society without the materialist conception of history as form- 
ulated by Marx. Marx states the materialist conception of his- 
tory in absolute terms, admitting of no exception, and he was 
right; the materialist conception of history admits of no excep- 
tion; Jt is absolute, eternal and universal. All aspects of human 
existence are explained hy the materialist conception of history, 
There is an absolute, infinite and eternal reason for this. History 
is a process of human existence, and this process is but a phase 

»»f the inl'mllc, eternal and universal process of existence itself. 
All infinite existence realizes itself in material forms, material re- 
alities and material processes. Existence is absolute thought, it is 
an absolute idea; but this absolute idea realizes itself in a ma- 
terial world. To perceive the nature of this absolute idea, we 
must sec it in its material realization; else we shall never under- 
stand existence. What is true of the infinite, eternal and univer- 
sal process of existence is equally true of the process of human 
existence. The essence of this process is an eternal idea, but this 

eternal idea realizes itself in material conditions, material events 
and material realities. To this there is absolutely no exception. 
Marx was therefore rlghl in stating the materialist conception of 
history in absolute terms. We saw before that, to perceive the 
nature of an idea, we musl Bee it in its material form; but, to 
perceive the universal nature of the idea, we must sec at in the 
idea itself. We acquired an understanding of the process of hu- 
man existence, by seeing it in its material form. Hut the process 
of human existence Is bul p&rl Of the process of existence itself. 
To perceive the identity between these processes, and to perceive 
how and why the process of human existence has a course and a 
destiny, we must return to the idea itself: the materialist con- 
ception c«f history cannot tell us this. The idea of history is the 

idea of dialectics. Our next step, then, is to understand dialectics, 
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NATURAL AND RATIONAL DIALECTICS 

15. History is a process of human existence; and, like all 
other processes of existence, it proceeds in accordance with a 
dcfm.tc method of existence. This method is culled dialectics 
TttC term dialectics dates from the ancient Greek philosophers, 
but the idea >A dialectics is much older than Greek philosophy. 
In laet, in the hands of the Greek philosophers dialectics lost its 
profound significance. Hegel was the first modern thinker that 
restored the true Significance of dialectics. Dialectics is viewing 
existence in its ideal aspect According to Hegel, dialectics is the 
process through which reason, by reconcilement of opposite*, ad- 
vances in self development to tkt perfection oj absolute spirit. 
'I his statement will become clear as wc proceed. Existence 
appears to be split up into two infinite, eternal and universal op- 
posite*, each warring against the other, and each endeavoring 
Co destroy the other, There is the absolute and the relative, ex- 
istence and non-existence, cause and effect, light and darkness, 
lite and death, good and evil, joy and sorrow, and so ad infin- 
itum. Since time immemorial men of thought reflected on this 
dichotomy of existence, and they perceived that a time would 
come when light will triumph over darkness, life over death, 
good ovc-r evil, joy over sorrow, and so ad infinitum. In thi& 
perception there was a profound idea, hut this idea was not 
brought out into cxpKcitneu. It was the great achievement of 
I [egel to make this profound idea explicit. So long as our usual 
thinking is through the sens.es, the understanding and the imag- 
ination, so long existence appears t<, 1* split up into two oppo- 
site* J but, when we attain to explicit reason, then all dualism and 
opposition disappear; then we |>erceive existence as being abso- 
lutely one and indivisible and in perfect harmony with itself; 
'and then, also, we perceive existence, not statically, hut dyna- 
mically in its eternal duration and flux. Then existence and non- 



existence art mic, cause and effect are one, light and darkness 
are one, life and death are one, good and evil are one, joy and 
sorrow are one, and so mi infinitum. And, while the senses, 
the understanding and the imagination give us perceptions, con* 
ceptS and images, explicit reason gives us ideas; and it is only 
hy means of the ideas of explicit reason that we can perceive the 
absolute and infinite unity .>f existence. At the outset we must 
he char shout the nature of an idea, 

16. History is a process of human existence. What is a 
process.? Let us consider a mechanical process. Here we have 
a factory in which hundreds of workers hy means of tools and 
machines and nut of some materials produce commodities, Each 
machine consists of many parts that are organically related to 
one another, the several machines in the factory relate to one an- 
Other, the hundreds of workers are connected with one another 
in the process, and all together constitute one organism for the 
production of the commodities, What unites the tools, the ma- 
chines, the materials and the factory in one process of produc- 
tion? The answer is: an idea unites them. The idea may reside 
in the mind of the inventor or in somebody else that appropriates 
this idea, without this idea the whole process would not come 
into existence. Not only would not the parts of the machines 
come together, not only would not the machines, the tools and 
the materials assemble themselves together, but even the hundreds 
of workers would not come together without this idea. The idea 
had to occur to some human mind, iwfore this process could come 
into existence. So lon^ as the idea resides in the mind of some 
person, so long the process will continue; but let this idea cease 
to exist in the mind of any person, and the process comes to an 
end. Hence, wc sec that the essence of this mechanical process 
is an idea, and to understand this process wc must first under- 
stand the idea. Existence in all ils infinite processes proceeds in 
accordance with the idea of dialectics. We saw before that, to 
understand the nature of an idea, we must see it in its material 
realization; hut, to understand its universal aspect, we must see 
it in the idea itself. Let us, therefore, first see the idea of dial- 
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ediiea in its material realization. 

17, Suppose we lake a seed. The seed contains the poten- 
tiality of reproducing seeds of its own kind, but this it cannot 
accomplish directly. The seed must be brought into contact with 
the proper environment, and the life-principle in the seed must 
go through a cycle of metamorphoses. Suppose we intiate this 
procca by putting the seed into the ground. Out of the seed a 
plant will sprout out. and in due time the plant will hear seeds 
a hundredfold, a thousandfold, And now lei us consider the suc- 
cessive metamorphoses. So long as the seed remained intact in 
its form and the life-principles was locked up in it, so long the 
process of metamorphoses could not begin. To start this process, 
il was necessary to destroy the seed's form, so that the life-prin- 
ciple in the seed be free to function and to expand. This con- 
stitutes the first negation in the process; the form of the seed is 
negated. Then the life-principle is free to hfmg out the plant. 
The plant grows and develops and becomes ripe for bearing 
seeds. Mere again, so long as the plant remains intact, grows 
and develops, so long the life-principle contained in it cannot 
pass to the next step, namely, the bringing out of seeds. Hence, 
the next step in the process is to negate the plant. The life- 
principle now passes from the plant to the seeds; and, white the 
seeds thrive, grow and mature, the plant is dying. When the 
sect,, arc fully ripe, they fall off from the plant, and the plant 
dies. This constitutes the second negation. The result is a rid) 
harvest of seeds; from one seed came out a thousand Seeds. The 
purpose of the first seed was to reproduce seeds of its own kind, 
hut this it could accomplish only through the medium of the plant 
and through the two negations. The seed started out as a posi- 
tive reality containing the life-principle; this was an affirmation 
of life itself Then this affirmation of life was negated by the 
negation of the form of the seed. This was the first negation. 
Then came the second negation, the bringing out of the seeds, 
and this second negation negated the first negation; it negated 
the plant, The result is an affirmation of life, but this time in a 
thousands seeds. And so, life begins with an affirmation, it ne- 
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gates this affirmation, then negates this negation, and life affirms 
itself again, but in an enriched manner. 

18. These seeds became a plant, and the plant became many 
seeds. Consider this more closely, The seed became something 
rise, it became a plant; and the plant became something" else, it 
became seeds. Not only did each become something else, but each 
became its direct opposite. The seed is small, homogenous and 
implicit; the life-principle in the seed is locked up and asleep. 
On the other hand, the plant is large, differentiated in form and 
function, heterogeneous and explicit; the life-principle in the 
plant functions and expands. The seed is one, the plant branches 
out into many parts. In form and functions, therefore, the plant 
is the direct opposite of the seed. In this process of evolution of 
the seed into the plant, what becomes of the seed? Does it cease 
to exist, or does it continue in the plant? U the seed ceased to 
exist, it would mean that the seed disappeared into nothing, and 
that the plant arose out of nothing; but this is inconceivable. 
What, then, was the case? The answer is. the seed continued 
hi the ptant ; the seed and the plant are one and the same reality, 
Then the question arises; in what sense are the seed and the 
plant the same reality? We saw that in form and fund inn they 
are not the same reality; they arc the opposite* of each other. 
Again, they are not the same reality in substance, for the plant 
is not built out of the substance of the seed. In what respect, 
then, are the seed and the plant the same reality? The answer 
i.s ; Though in form, substance and function, the seed id the 
plant are not the same reality, yet there is something in both r»f 
them that constitutes the common element in both the- seed and 
the plant, and which makes them to be the same reality, What 
is thai something? The answer is: It is the lit' proci 
fore the life-process was in the seed and now si is in the plant I 
in the seed the life-process was passive ami implicit. In the plant 
it is active and explicit. But, when we say that the identity he 
tween the seed and the plant is to he found, not in their sub- 
stance and form, but in the life-process itself, we thereby assert 
that the reality which constitutes the identity in the seed and 
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the plant is an immaterial reality, namely, at is the life-process. 
We saw before that a process is an idea, Applying to the seed and 
the plant, wc say that the reality which constitutes the identity 
in the seed and the plant is an idea. It is this idea that is the 
same in the seed and the plant, and which therefore neither dis- 
appears with the disappearance of the seed nnr conies out of 
nothing with the plant. This idea continues through an infinite 
series of changes, through an infinite scries of fenerations of 
seeds and plants, and yet always remains one and the same idea. 
And so, while the forms of manifestation of an idea perpetually 
change, the idea itself always remains the same. What is truf 
of the seed and the plant is also true of all realities in existence; 
they are all manifestation* of ideas, for ideas arc the essence of 
the realities and the processes of existence. And what is true of 
existence in all its infinite aspects is also true of history, for his- 
tory is part of the universal process of existence, and the dialec- 
tlCfl oi existence arc the dialectics of history. The process of hu- 
man existence begins with an affirmation of existence; this 
affirmation is negated; this negation, in turn, is negated; and the 
result in oh affimatton of a higher and richer content Thus the 

process nf human <>xisti'iice rises ever liij-her and becomes ever 
richer. 

19. Here a difficult problem presents itself, namely, how h 
progress possible? We saw that one seed can become a thou- 
sand seeds, and a thousand seeds can become a million seeds, atld 

so on ad infinitum, Suppose thai from erne seed emerge a mil- 
lion seeds, llie million -itiN ;m/ rvwily the B&ttIC U VMS the Aril 
seed. There was a (jiirmtilative j^ani, but no qualitative Rain; one 
seed became millions of seeds, but Hie million seeds are like the 
one seed, Suppose we apply this In the human race. Suppose that 
from a primitive pair of beings descended the human race; from 
one pair an infinite number of men and women came into ex- 
istence. If in the ease of men the same law of dialectics holds 
pond, then the present human nice should he what (he first prim- 
itive pair was. And yet, mankind made great progress; bow was 
this progress possible? The answer to this question is involved 



in ihc consideration of the two aspects of dialectics. Until now 
we spoke of dialectics in general terms. Wc assumed that, while 
by the law of dialectics all realities of existence go through meta- 
morphoses, dialectics itself remains eternally the same. We shall 
presently see that the law of dialectic* itself undergoes a meta- 
morphosis. Dialectics begin) as a natural process and becomes 
a rational process; it begins; as natural dialectics and becomes ra- 
tional dialectics. We shall presently see that in natural dialectics 
there is no progress; progress begin* with rational dialectics. 
And, first, we must be clear about progress itself. 

20. What is progress? As the term implies, progress is a 
movement forward. Movement implies that something moves. 
Therefore, progress indicates that something moves forward. 
Mow arc wc to determine whether something moves forward or 
backward? By the intended aim of the movement. ff something 
moves towards the intended aim, it progresses, it moves forward j 
if, however, it moves away from the intended aim, it regresses, 
it moves backward. But an aim implies the consciousness of the 
aim. Therefore, we can speak of an aim only with relation to 
to conscious beings, especially human (hmo^s. lint even when wc 
knew the intended aim. we do not yet know whether the move- 
ment is progressive or regressive; for, though the movement may 
be towards the aim, the aim itself may he regressive. In that case, 
the progressive movement towards the aim is really a regressive 
movement. Therefore, to know whether a movemnj is progrs- 
Mve or regressive, we must first know whether the aim itself is 
progressive. JJow can wc determine whether the aim itself is 
progressive? I!y Ihc destiny of history. If the aim is in the 
direction of the destiny of history, the aim is progressive, and so 
also is the movement to the destiny of history, then the aim is 
regressive. ;mil S o also is the movement towards that aim, There- 
fore, to know whether the aim is progressive, we must first know 
what is the destiny of history. We saw before (sect. 12) that 
history beghu only then when inert consciously and rationally 
partake in the process of their existence and direct it rationally 
and purposefully. And wc now add that real progress begins 
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tended to become conscious of reason and consciously Live in ac- 
cordance with the light and guidance of reason. This is the des- 
tiny q( history, Hence all movement consciously and rationally 
directs human endeavor to bring mankind to the consciousness of 
reason. This will enable mankind to order its life in the light 
of reason and in accordance with its guidance. Such movement 
is progressive. This is the law of reason itself. It is universal 
reason that seeks to realize its own purpose and destiny. It seeks 
to realize this through mankind, and this constitutes progress, 
To understand this, we must now return to Hegels definition 
of dialectics. As we saw before, according to Hegel, dialectics 
is the process through which reason, by reconcilement of oppo- 
sites, advances in self -development to the perfection of absolute 
spirit. To understand what Hegel says we must be clear about 
the following. What is spirit, what is absolute spirit, and what 
is reason? 

22. Spirit is self-conscious creative thought, as contrasted 
with implicit and passive thought. Thought is substance, it is 
the absolute, it is life itself. We are thought, wc live, move and 
have our being in thought, and an infinite and eternal stream of 
thought passes through us constantly. But this thought is im- 
plicit and passive in us. Let this thought assume the form of 
an idea, and wc at once become active and creative; we begin to 
realize this idea. This active and creative idea is spirit. What is 
absolute spirit? Thc absolute spirit is what Spinoza calls the 
Infinite Intellect. The infinite intellect is the absolute, infinite 
and eternal idea of the Absolute. When the Absolute conccvied 
this idea, then the infinite world came into existence. The order 
and destiny of creation was in accordance with the law of dialec- 
tics. The Absolute is absolute thought and infinite light. To 
bring out the world, the Absolute differentiates himself into life, 
will aaid love. Me projects his infinite will, which becomes in- 
finite extension. The infinite will moving from the centre of the 
Absolute to the periphery of infinite extension moves from abso- 
lute cxplicitness and supreme perfection to complete implicitness 
and imperfection — from infinite light to darkness. Then the 
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ext«nsion, Imt its lop reaches the centre of Hit Absolute. Wc 
thus see the iniinitL', eternal ami universal aspect of dialectics. 
The Absolute negates himself as infinite li^ht and supreme per- 
fection and becomes darkness and imperfection; this is the first 
negation. Then the Absolute negates himself as darkness and 
imperfection and becomes again infinite light and supreme per- 
fctiitui. This is the second negation. The Absolute comes to 
his former state, but enriched with the infinite experience oS the 
process. The downward movement of the will of the Absolute 
constitutes entropy, devolution; and the upward movement of the 
love 0! the Absolute constitutes evolution. This love of the 
Absolute is what Spinoza calls the Infinite Intellect, and what 
Kegel calls the Absolute Spirit. While the will of the Absolute 
was moving downward, the love of the Absolute was negated and 
Ijecame implicit; but now that the love of the Absolute awakens 
and begins to move upward towards the Al.solute. the will of the 
Absolute is negated. The awakening of the love of the Absolute 
—that is, the Infinite Intellect, the Absolute Spirit— is the uni- 
versal reason that is implicit in existence; the lofunte Intellect 
now appears as universal reason; the Enfinite Intellect, as univer- 
sal reason, moves towards the Absolute, to become again the In- 
finite Intellect, the Absolute Spirit, But the Infinite [ntcllecJ can 
realize its destiny only by rrconciiiiiK all oppositions between it- 
self and the will of the Absolute; it must reconcile existence with 
mm existence, cause with effect, li^bt with darkness, life with 
death, good with evil, and so mi infiwhmh It i? through the 
reconciliation of these oppoaites that the Infinite Intellect, m uni- 
versal reason, advances in self-development to the perfection of 
the Absolute Spirit. This is the infinite, eternal and universal 
asped of dialectics, T-ct us now consider the course of the life- 
process of man. 

24. Man begins as thought and is conceived in thought — the 
thought of his parents. The parents meet, they attrael <':u-h 
other, they conceive- & desire 1o unite with each other, and they 
think of each other, hi thought they are already united, but the 
realization of this thought through their bodies requires rime and 
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twecn life and the material forms which life assumes. Life must 
assume a material form, but between life aud its material form 
there is an opposition. While life eternally remains active, crea- 
live, Quid, flexible, capable of assuming higher forms, and etern- 
ally strives to pass to higher forms; the material form which life 
assumes tends to become fixed, hardened and incapable of change. 
To change a material form means to destroy it. Su lung as life 
can function through the material form which it assumes, so Long 
life will function through that material form; but, when the evo- 
lution of life requires a different and higher material form 
through which to function, then life destroys the previous material 
form, so that it may become free to assume a different and higher 
material form. This is (he reason why life destroys the seed to 
bring out the plant, and then destroys the plant to bring out 
seeds. This is the universal method of dialectics. It ts through 
these negations that life reconciles the opposites and makes the 
life-process possible. This rcconcilation is effected by life in its 
aspect as universal reason. Let us consider a concrete illustra- 
tion. Capitalism involves an inherent contradiction, tfrising from 
the fact that capitalism rests upon fhe basis of two opposite classes : 
the capitalist class and the working class. These two classes 
negate each other, and it is by this negation that reason will re- 
concile them. How will reason reconcile them? By allowing 
them "to negate each other, and by negating each other they will 
eventually negate themselves and lxith will disappear, mankind 

will then cMtiv-rgc free from thin contradiction. Tho proeuse etarts 

by the rising capitalist class beginning to negate the working 
class. The workers are expropriated of the means and the con- 
ditions of production and converted into proletarians; that is, 
workers who own nothing else but their labor-power which they 
must sell to exist. All means and conditions of production are 
appropriated by the capitalist class. Thus two classes arise in 
■direct opposition- to each other, and a class struggle arises between 
them. But the more the capitalist class negates the working 
class, the more does the capitalist class negate the very basis of 
its own existence. The ever-increasing negation of the working 
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capital. One capitalist always kills many. Maud in hand willi 
this wntraliaation, or this expropriation of many capitalists by 
few, develop, on an ever extending scale, the cooperative form 
iif the labor-process, iLie conscious, technical application of science, 
the methodical cultivation of the soil, the transformation of the 
instruments of labor into instruments of labor only usable in 
common, the economising of all means of production by their use 
as the means of production of combined, socialized labor, the en- 
tanglement of all peoples in the- net uf the world market, and 
with this, the international character of the capitalist regime, 
Along with die constantly diminishing number of the magnates ol 
capital, who usurp and monopolize all advantages of this process 
of transformation, grows the mass of misery, oppression, slavery, 
degradation, exploitation; but with this too grows the revolt of 
the working class, a class always increasing in numbers, and dis- 
ujilinnl, united, organized hy the very mechanism ol capitalist 
production itself. The monopoly of capital becomes a fetter upon 
the mode of production, which has sprung up ami flourished 
along with it, and under it. Centralization of the means of pro- 
duction and socialization of labor at last reach a point where they 
become incompatible with their capitalist Integument, This in- 
o-uuinit is burst asunder. The knell of capitalist private prop- 
erly sounds. The expropriators arc expropriated." 

"The capitalist mode of appropriation , the result of the capi- 
talist mode of production, produces capitalist private property. 
This is the first negation of individual private property, as 
founded on the labor of the proprietor. But capitalist production 
begets, with the inexorability of a Saw of nature, its own nega- 
ting It is the negation of ncRJition. This does 1101 reestablish 
private property for the producer, but gives him individual prop 
erty based on the acquisitions of the capitalist era; i. C, OH CO- 
operation and the possession in common of the land and of all 
means of production. 

"The transformation of scattered private property, arising 
from individual labor, into capitalist private property is, naturally, 
a process meiunparably more protracted, violent and difficult than 
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But, if there be no more vacant land in the neighborhood, then 
it becomes necessary to throw down the five-story building, clear 
(he ground and erect the twenty-story building on a new founda- 
tion. But as the throwing down of the old building means a 
loss of value, it will cause a delay — the construction of the 
twenty-story building will l>c put off for sometime. But, when 
the need for a twenty-itory building becomes great, then the old 
five-story building will Ik* destroyed, the ground will he cleared 
of the old foundation, and a new and deeper foundation will be 
built for the twenty-story building. Thus we sec that every step 
in progress becomes a hindrance to further progress ; that is, 
every step in progress becomes the basis for the next higher step. 
This implies the negation of the previous step in progress. But 
this negation meets with resistance. What is true of this ease is 
true of all cases in existence. Suppose a new revolutionary idea 
is conceived which, if realized, would remove many social evils. 
Rut the realization of this new revolutionary idea meets with re- 
sistance from the existing institutions and those that are identified 
with the existing institutions. This resistance will prevent the 
immediate realization of the new revolutionary idea; the previ- 
ous steps in progress will become a hindrance to further progress. 
Mot only is the realization of the new revolutionary idea delayed, 
but, also, if ever it will be realized, it will be realized through 
struggle and destruction. Now, suppose that, after a revolu- 
tionary struggle, the new revolutionary idea is realized, what 
then? This new revolutionary idea will, in turn, become a hin- 
drance to further progress. This new revolutionary idea will 
realize itself in material forms, in material institutions and ma- 
terial interests; so that when in the future a still higher revolu- 
tionary idea will come to the fore, the former revolutionary idea 
will become a hindrance to the realization of the new higher rev- 
olutionary idea. This is the course of natural dialectics. This is 
shown by the fact that nations that had gone through a revolu- 
tionary struggle and revolutionary reconstruction before are now 
the greatest opponents to new revolutionary reconstructions. But 
as the law of dialectics is infinite, eternal and universal, it pro- 
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ceeds in its course, but it is always through struggle and suffer- 
ing. This in the case of mankind will continue so long as rhey 
remain implicit and irrational, Liut, when they will attain 10 ex- 
plicit reason and sett-consciousness, then natural dialectics will 
become rational dialectics. Natural dialectics will always remain, 
I ut men will convert ft into rational dialectics. Mow will they 
accomplish this? We shall presently see how they will accomp- 
lish this. 

27. We saw before that existence appears to us to be split 
up into opposite; and we also saw that this appears to us only so 
long as we think through the senses, the understanding and the 
imagination'; but, when we attain to explicit reason and think 
through the ideas of reason, then we perceive that existence in 
all its infinite aspects is absolutely one and in perfect harmony 
with itself; and then all oppositions are reconciled. Consider 
the case of the human body. The body is full of life; every cell, 
every tissue, every organ and the body as a whole are full of 
life. Vet, when we look deeper into the human body, we find 
that it is full of death. Every cell, every tissue, every organ and 
the body as a whole are full of death; while they live, they also 
die; but, because they constantly die, they live. Life is a process 
of repair and waste ; life as a process of repair and death is the 
process of waste. But repair depends upon waste. Let the body 
cease to waste, then there will be no repair. The cessation of 
waste will also he the cessation of death; the cessation of waste 
will mean the cessation of repair, and the cessation of repair will 
ruean the cessation of life; so that by the cessation of death life 
also will cease. Is our body the seat of two opposite forces or 
processes ? By no means : for, if they were two opposite forces 
or processes, they could not coexist and cooperate in our body. 
Both processes arc only alternate aspects of life itself: it is by this 
alternation in the functions of life itself that living beings are 
possible. What is true of the human body is true of society and 
of mankind. There are times to build, and there are times to 
destroy that we may build on a higher plane. So long as we are 
yet implicit and let natural dialectics determine our life, so long 
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we resist any innovation and change in our institutions and sys- 
tem of society. This devolves upon us misery, suffering, strug- 
gle and bloody revolutions. This was the history of mankind 
until now. But, when mankind will attain to explicit reason and 
self-consciousness, and they will realize that the life-process de- 
mands the destruction of institutions and systems as soon as they 
have ceased to l>e a benefit to mankind, then they will cheer- 
fully destroy the old institutions and systems, and with joy build 
the new. Thus life will become free to move onward and for- 
ward towards its predestined goal. Every step in progress will 
then become a real condition precedent to further progress. Man- 
kind will at last emancipate themselves from the causes of their 
misery and suffering. The salvation of mankind is through ra- 
tional dialectics. 

28. Wc thus sec that the materialist conception of history is 
organically bound up with dialectics; the former is the material 
aspect, and the later is the ideal aspect, of the process of human 
existence. We must grasp and understand both aspects to under- 
stand the process of human existence. We now see the reason 
why present society and all its institutions will pass away, and 
a new society with new institutions will come into existence. We 
now see that this will come to pass in accordance with the in- 
finite, eternal and universal order of existence. This order of 
existence, in the case of human existence, realizes itself through 
definite means. The reconstruction of society from the state of 
capitalism into the state of socialism-communism will he effected 
through definite means. And the question arises: through what 
means will the process of human existence reconstruct society 
from the state of capitalism into the state of soeialism-conuinism? 
The answer is: The means for this purpose is the working class. 
This brings us to the consideration of the historic function of the 
working class. 
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THE HISTORIC FUNCTION OF THE WORKING CLASS 

29. Ancient society was not, and modern society is not, a hu- 
man society, because in both societies man was and is enslaved 
by materia] necessity, and a slave is not a man. Human society 
will come into existence only then when mankind will emanci- 
pate themselves from the sway of material necessity, and they 
will consciously and rationally regulate their relations to existence 
and to one another. But the emancipation of mankind 
can come only through the emancipation of the proletariat. The 
emancipation of the proletariat is the absolute condition prece- 
dent to the emancipation of mankind from material slavery and 
social evils. Societies may come and go, but, so long as the pro- 
Ictriat remains uncmancipated, so long will mankind remain 
slaves to material necessity and will suffer from social evils. The 
hope of mankind rests entirely on the emancipation of the pro- 
letariat. Therefore, the emancipation of the proletariat should 
be the supreme aim of mankind. What is the proletariat, and 
from what is it to be emancipated? 

30. The proletariat is the class of proletarians. A proletarian 
is a worker divested of all property-rights to the land, the means 
of production and the conditions of production, so that he is com- 

p*>lW| 1r» **?tl lijc labor-powor in ord-ur to cKiet. The one that 

buys the labor-power of the proletarian is a capitalist, and the 
compensation which the proletarian receives for his labor is called 
wages. Wages arc an unnatural and irrational mode of compen- 
sation ; for, while the wages seem to be an adequate compensation 
to the proletarian for his labor, in fact it is paying him only for 
a small fraction of what he has produced, and the rest is appro- 
priated by the capitalist and all others that are bound up with 
the capitalist class. The system in which the proletarians are 
compensated for their labor with wages is called the wages-sys- 
tem, and the wages-system is the basis of capitalism. Where- 
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ever the wages-system exists there is capitalism. Abolish the 
w ages -system, and capitalism disappears. 

31. From wliat is the proletariat to emancipate itself? It is 
to emancipate itself from its social position as proletariat; it must 
destroy itself as proletariat and become a working class. The 
proletariat can emancipate itself through the emancipation of 
labor itself, in ancient society and in modern society labor was 
and is held in contempt, it is degraded, it is exploited, and it is 
regarded as unworthy of man. All through the past men and 
women have done their utmost to free themselves from the neces- 
sity to labor; they sold their soul, their mind and their body, only 
i hat they should not labor. Original sin and a primordial curse 
were attached to labor. And the laborer shared the contempt, the 
degradation and the exploitation of labor. Labor must be eman- 
cipated from this historic tragedy, it must be raised to the dignity 
worthy of man, so that man should find it- his highest dignity and 
greatest need lo labor, to create and to produce. Only then when 
labor and the laborer will be emancipated from this historic 
tragedy, only then will mankind be emancipated from the ma- 
terial society and enter into human society. When this is ac- 
complished, then the workers will own, use and enjoy the earth 
and all the means of production and the means of life. Every 
worker will have an absolute and inalienable property-right, in 
common with all other workers, to the earth and all the means 
t>f production and the means of life. Then the law of human ex- 

lsfpn^v will lw- -Trnni every one according to Hie ability, unto 
every one according to his needs. 

32. How will the proletariat emancipate itself? It will eman- 
cipate itself through its conscious, rational and organized effort. 
and in this manner the proletariat will cooperate with the pro- 
cess of human existence and realize the destiny of mankind. Man- 
kind are predestined to emancipate themselves from all slavery, 
degradation, exploitation and suffering, and this will be realized 
through the emancipation of the proletariat. This idea we must 
now make clear and concrete. At the outset we must distinguish 
the proletariat from the working class. We saw before that the 
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proletariat is the class of proletarians, ami that a proletarian is a 
worker divested of the menus and the conditions of labor, so that 
he is compelled to sell his labor-power in order to exist, liut, 
while the proletarian is a worker, not all workers are proletarians. 
There are many workers that, to some extent, do own the means 
and the conditions of labor. These workers sell, not their labor* 
power, hut their products. In a country in which capitalism is 
highly developed, the number of such workers is comparatively 
small, while the number of proletarians is great ; on the other 
hand, in Q country in which capitalism is little developed, the num- 
ber of independent workers is greater than the number of pro- 
letarians. Since the proletarians are workers, they belong to 
the Working class; but, though the proletariat is part of the 
working class, they are not identical: they have different attitudes 
to the social problems and they have different historic functions 
to perform. We must hear this distinction in mind, to under- 
stand the revolutionary transformation of society from the state 
of capitalism into the state of socialism-communism. 

33. ' In the Communist Manifesto we arc told: "Of all classes 
that stand face to face with the bourgeoisie to-day, the proletariat 
alone is a really revolutionary class. The other classes decay and 
f:n;iHv disappear in the face of modern industry; the proletariat 
is its special and essential product. The lower middle class, the 
sinnll manufacturer, the artisan, the peasant, all these fight 
against me bourgeoisie; to save from extinction their existence as 

fractions of the middle ct&aa. They are therefore not revolution- 
ary, bul conservative, Nay more, they arc reactionary, for they 
try to roll hack, the wheel of history , . , All previous historical 
movements were movements of minorities, or in the interest of 
minorities. The proletarian movement h the self-conscious, in- 
dependent movement of the immense majority, in the interest of 
th immense majority. The proletariat, the lowest stratum of ottf 
present society, cannot stir, cannot raise itself up, without the 
xvlsnle superincumbent strata of official society hcing sprung" into 
the air," Thus W€ learn that only the proletariat is revolution- 
ary ; the non-proletarian workers are not revolutionary. The 
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transformation of society from capitalism into socialism-com- 
munism is a revolutionary process, and this process can he per- 
formed only through a revolutionary class, and that class is the 
proletariat. My the law oE dialectics, the proletariat that was 
most negated hy capitalist society wilt he the means for the n« 
lion of capitalist society itself. The proletariat, hy abolishing 
ihe wages-system and capitalism that rests on the wages- system, 
will also abolish itself as the proletariat and will become workers, 
human beings. This is the historic function of the proletariat- 
Hut this function the proletariat cannot perform without the co- 
operation and assistance of the rest of the working class. And 
here the distinction hetwen the proletariat and the working class 
becomes apparent. Since the proletariat alone is revolutionary, it 
must Iw the spear-head of the revolution; the rest of the 
working class arc to he the body of the spear. And here we 
come to the consideration of a very important aspect of the 
matter, 

34. In the Communist Manifesto we arc told again: "the 
first step in the revolution hy Ihe working class, is to raise (he 
proletariat to the position of ruling class, to win the battle of 
democracy. The proletariat will use its political supremacy to 
wrestj by degrees, all capital from the bourgeoisie, to centralize 
all instruments of production in the hands of the State, i.e., of 
the proletariat organized as the ruling" class ; and to increase the 
total of productive forces as rapidly as possible." \n«l in the 
Criticism ol the Uotha Program Marx tells us: "Between the 
capitalist and the communist systems of society lies the period of 
the revolutionary transformation of the one into the other. This 
riirn-spuiids to a political transition period, whose State can be 
nothing else hut the revolutionary dictatorship nf. the proletariat 1 
We thus sec the idea of Mar?;. The proletariat alone is a revo- 
lutionary class; the non-proletarian workers are not revolutionary. 
But in its revolutionary function the proletariat needs the co- 
l-ration and help of the whole working class. Though the nort- 
pruletarian workers are hy nature conservative, yet when the 
revolutionary situation become* acute, then even the non-rcvolti- 
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tionary workers become revolutionary. They then join the rev- 
olutionary movement of the proletariat, But even then it is the 
task of the working class to raise the proletariat to the position 
of ruling class, to help the proletariat to establish its revolution*- 
ary dictatorship, and to asist the proletariat in its further social- 
ization of the modes of production and distribution. When all 
external and internal opposition has been removed, then the pro- 
letariat abolishes itself as the proletariat, that is, it ceases to be a 
proletariat; then all classes disappear:, and a new society rises rest- 
ing on the common ownership and use of the earth and all means 
of prdouction and means of life. .Mankind become united into 
one brotherhood of man, and all classes and class struggles dis- 
appear. And this brings us to a difficult problem. 

35. Without the aid of the whole working class (lie proletariat 
cannot raise itself to the position of ruling class; the whole work- 
ing class will help the proletariat to become the ruling class. 
Then the question arises : is a dictatorship of the proletariat pos- 
sible? There are two aspects to this question: one pertaining to 
the proletariat itself, and the other pertaining to the whole work- 
ing class. We will consider these aspects in the order stated. We 
saw that the proletariat is the class of proletarians, and that a 
proletarian is a worker divested of the means of production and 
the conditions of production. When through a revolution and 
with the help of the whole working class the proletariat rises to 
the position of ruling class, does it still remain a proletariat? 
Since the proletariat is now the ruling class, since it now owns 
and controls the land and all means of production and of life, it 
is no longer a class of proletarians, and its rule cannot be called 
a dictatorship of the proletariat, for there is no longer a prole- 
tariat Again,, what will become of the former non-proletarian 
workers who cooperated with the revolutionary proletariat in the 
revolution and helped the proletariat to become the ruling class, 
will these former non-proletarian workers retire into the Irack 
ground and leave to the former proletariat to monopolize all 
power of dictatorship and of control? This is impossible, and 
iherc is no historic precedent for this. Is there any reason why 
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the former non-proletarian workers, so indispensable in the revo- 
lutionary struggle, should now retire to the background and leave 
the former proletarians to be the sole riders and dictators? See 
what happened in Russia. The non-proletarian workers and non- 
workers participated in the revolutionary struggle; and, when 
the former regime was overthrown, not only did not the former 
non-proletarians retire into the hackground hut rather they came 
to the foreground and occupied the most prominent and most 
important position in the dictatorship established by the victori- 
ous revolutionaries. Lenin, Trotzky, and the rest of the leaders 
were not even workers, and yet they became the principal rulers. 
Since the non-proletarian workers are indispensable in the revo- 
lutionary struggle, are they not equally indispensable in the dic- 
tatorship? Since during the transition period a dictatorship is 
inevitable, it is and will have to he a dictatorship of the working 
class, and not merely a dictatorship of the proletariat. Hence, 
the dictatorship of the proletariat is impossible, and it is a mis- 
nomer. Are we here quibbling ahum words? Wc shall presently 
see that this is not a mere quibble about words, but it raises a 
very important question that will affect the whole philosophy of 
the revolutionary reconstruction of society. 

36. From the Paris Commune Mane crystallized a political 
idea of transcendent significance, namely: when the Working das* 
c antes into power, it cannot use the capitalist State for its otmt 
purposes; but the working class must destroy lire capitalist State 
and create a state of Us own, This was a very significant idea. 
We saw that a material form cannot change. If life requires a 
different form, it destroys the old form and then assumes a new 
form. The State is the material form of the social life of man- 
kind. The capitalist State is the material form of capitalist so- 
ciety. This State cannot he used by the victorious working class 
for the purposes of building up socialism-communism, Hence. 
the first thing that the victorious working class is to do is to 
destroy the capitalist State and create a State of its own, which 
State, during the transition period, can he nothing else than the 
dictatorship of the working class. This idea crystallized by Marx 
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from the Paris Commune made the Russian revolution so phe- 
nomenally successful: without this idea, Lenin, like Kercnsky, 
would be groping in the dark, and in the end would lose the 
revolution. But, while future enlightened mankind will forever 
be grateful to Marx for this idea, Marx failed to crystallize an- 
other complementary idea, namely: when tJie working class comes 
into power, it cannot use (he capitalist mode of production for its 
own purposes; but the working class nwwl first destroy the capL 
lathi mode of production and establish a workers' mode of pro- 
duction: ii must abolish the mode of production for profit, and 
establish the mode of production for use. In other words, it most 
abolish the wages-system, Marx was bound to crystallize this com 
plenicnlarv idea, for the political idea can rest only on this eco- 
nomic idea. According to .Marx, the mode of production de- 
termines the political sii|>crstrueturc. Now, it will be said: it is 
impossible at once to aboKsh the wages-system and establish a 
mode of production for use. This is true, hut it is equally true 
that it is impossible al once to establish a dictatorship of the 
proletariat. In Russia the dictatorship of the proletariat was only 
in name; in fact, the dictatorship was over the proletariat. But 
this was inevitable. \oih withstanding this, the mere idea of the 
dictatorship of the proletariat, though only as a potential reality 
in be realised in the course of time, has already changed the 
whole aspect of the matter. It was this idea that made the Rus- 
sian revolution a great historic achievement, and it was this idea 
that sustained Russia until now. It is so with the economic idea. 
I ike the political idea, it will remain for some time a mere po- 
tential idea, yet as an idea it would change the aspect of the 
matter. It" Marx would have made the discovery of this eco- 
nomic complementary idea, then, instead of speaking of a dicta- 
torship of the proletariat, we would be now speaking of a dicta- 
torship of the working dass. A dictatorship of the proletariat 
implies the existence of a proletariat; it implies the wages-system; 
ic implies exploitation; it implies a servile, dependent and de- 
graded proletariat. On the other hand, a dictatorship of the 
working class implies the abolition of the proletariat, tlie aboli- 



56 



tion of the wages-system, the abolition of exploitation ; it implies 
a free and independent working class. If this idea had been 
crystallized by Marx, then the course of the Russian revolution 
would, inded, have been towards socialism-communism. We saw 
before that, iiy the law of rational dialectics, things change tlaeir 
nature and real progress is made. If the revolutionary move- 
ment of the proletariat is to he progressive and succeed in the 
n wlutionary reconstruction of society from capitalism into social' 
i.m-cnmmunism, the proletariat, in the revolutionary struggle, 
will have to change its nature and attitude; from proletarians 
they will have to become workers. When they thus change their 
nature, they will establish a dictatorship of the working class, 
arid not a dictatorship of the proletariat. A dictatorship of the 
proletariat can he nothing else than a dictatorship over the pro- 
letariat, but a dictatorship of the working class is the rule of the 

working 1 class directed in a rational manner towards the revo« 
lutioitary reconstruction of society. Hence, the famous state- 
ment of Marx must he changed to read as follows; Between the 
capitalist and the communist systems of society ties the period 

of the revolutionary transformation of the one into the other. 

This corresponds to a political transition period, whose State can 
be nothing else but the revolutionary dictatorship oj the WOrk 
class. 

37. Wc saw that the proletariat is the embodiment of all nega- 
tions and therefore it is its historic function to negate the cause 
of its own negation. This is in accordance with the laws of 
rational dialectics. This brings to the fore another aspect <>f the 
matter. In what Consists the negation tif the proletariat? In 
his Criticism of Hegel's Philosophy of l-aw, Marx says: The 
proletariat is a class of bourgeois society, and yet is not a class 
of bourgeois society, for the proletariat has no property, it lias 
no property rights, it has no political! rights, ami has no social 

Standing. The proletariat is a rank which is the dissolution of 
all ranks: whosoever belongs to the proletariat is below all ranks, 
The proletariat is a sphere which possesses a universal character 
through its universal suffering; it is a class which does not rely 



57 



upon any historic title,- because it has no historic title to anything. 
The proletariat is a sphere which cannot emancipate itself, with- 
out emancipating itself from all other spheres, and with it also 
emancipating all oilier spheres of society. The proletariat is the 
total loss of man, and therefore through the regaining of man 
can it regain itself. The proletariat is the embodiment of all 
dissolution of society, it is therefore the function of the pro- 
letariat to dissolve this society, The proletariat is the embodi- 
ment of alt negations of present society, therefore it is its his- 
toric function to negate present society. The bourgeoisie, hy cre- 
ating the proletariat, created its own grave-diggers. The? f:i)l of 
the bourgeoisie and the victory of the proletariat are both equally 
inevitable. This reveals to us only lilt negative Aspect of the 
proletariat- But there is also a postive asjiecl - I the proletariat 
Existence is based upon the law of equivalence: there is a quid 
fro (fuo, The proletariat was historically deprived of all social 
and human rights and turned into a tool, but for this history 
endowed the proletariat with a faculty and a function infinitely 
superior to those enjoyed hy all ether classes* What tin's faculty 
and its function is we shall presently see. 

38. When we reflect on nil human progress, we perceive that 
all human progress was conceived in evil: if there were no evil 
in human existence, there would have been no human prog- 
ress. Men were deprived by human nature of the material means. 
of life. This was an evil, hut this evil compelled men to enter 
into the social state and tu cooperate with one another. This 
gave birth to language, knowledge, industry, art and science. 
Men suffered from sickness. This was an evil, hut this evil com- 
pelled men to study their body and life generally. This gave birth 
to the numerous sciences connected with medicine and life. And 
so it was in all other directions. What is true of mankind gen- 
erally is equally true of the proletariat in particular. The pro- 
letariat is the complete negation of man; it is Prometheus rivetted 
to the rock of material necessity, there to he constantly tortured; 
it is the Jesus crucified on the cross of exploitation, there to die 
as man, Such was the terrible fate of the proletariat ; but for 
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this it was compensated by a faculty which will eventually eman- 
cipate it from all torture and crucifixion. "Nevertheless I say 
unto you: hereafter shall ye see the Son of Man sitting on the 
right hand of power, and coming through the clouds of heaven." 
The son of man— this is the proletariat ; the proletariat is not the 
son of kings, of rulers, of distinguished men ; but is merely the 
son of man, without titles, without distinguishing marks, just 
plain man. This son of man will come into power and rule. 
I low- will he come to power? By the light of explicit reason, 
for the proletariat is predestined, in compensation for all nega- 
tions, to be the class to attain to explicit reason. Like reason, 
the proletariat was the last to appear on the historic stage. Like 
reason, the proletariat is transcendental in nature, universal in 
scope, and architectonic in function. It is transcendental, be- 
cause the proletariat does not own any country, or state or land; 

its kingdom is not of the limited and individualistic. The his- 
toric Function of the proletariat is to raise mankind ahovc the 
state of nature, ahove the level of the beast and above the neces- 
sity to struggle in beastly manner for the means of life. Like 
reason, the proletariat is universal and pro-social. The historic 
task of the proletariat is to abolish all classes, class divisions and 
class-struggles, and to unify the whole human race into one uni- 
versal brotherhood of man. Like reason, the proletariat is ar- 
chitectonic. Its historic function is to coordinate all social fac- 
ulties and functions, to lead them to cooperation and mutual aid, 
so that mankind may readily sulnuit to the liirht and guidance of 
reason. Like reason, the proletariat was the last to appear on 
the historic stage, hut it will emerge from the struggle and, like 
reason, become the finrt in |mwcr and in importance. Until now 
the proletariat, like reason, was made to serve all other classes 
of society; hut the time is near at hand when the proletariat will 
emancipate itself from this servitude, become free and with its 
own freedom free all of mankind. When the proletariat will 
have accomplished its historic function, then all faculties of so- 
ciety will become perfectly identified with the proletariat. All 
will become workers, labor will be raised to the highest diginity. 
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;ukI all men will rejoice m work and in creation. It is the his- 
toric function of the proletariat to redeem mankind ( >f the or- 
iginal sin and the primordial cur.se. In the swfat of thy hrmv, 
shait tlwu cat thy bread, instead of being a curse, as it has been 
until now, it will become (he highest blessing. Men will rejoice 
to cat their bread in the .sweat of their DfOW, 

39. Marx says; "As philosophy finds in the proletariat its 
material weapon, so the proletariat finds in philosophy its spirit- 
ual weapon; and as soon as the lightning of thought strikes 
fundamentally into the naive popular ground, the emancipation 

of Miin will he consummated. The head of the emancipation is 
pliiln-t j V.\ . hs hear i is the proletariat PhUosoprvj cannol be 

realixed without the rising of the proletariat, and the proletariat 
cannot rise without the realization of philosophy." Kiit philos- 
ophy is the language of reason. It is reason that is the head 
Of the emancipation, and the proletariat is its heart. Only in the 

proletariat will reason become explicit first, and through the pro- 
letariat will reason become explicit in the rest of mankind. The 
salvation of mankind rests entirely upon the emancipation of the 

proletarian, and the first condition precedent to all this emanci- 
pation is to bring to the proletariat the light of reason, to make 
of the proletarians explicitly rational human beings. What Marx 
tells us is also told us in the Bible. We are told there: No 
shrub of the Held was y«| in the earth, and no herb of the field 
had yet sprung up, for Jehovah-Kloham had not yet caused rain 
to tome upon the earth, and there was not a man to till the 

ground. The world had been created, all living beings had been 
created, and finally also man was created. Mankind increased, 
multiplied and spread over the face of the earth, but mankind 
were like beasts; their activities were destructive rather than 
eons! fin live ll< "nee, though the earth had been infinitely endowed, 
man converted It into a desert. The laborers were reduced to 
proletarians! they were degraded, exploited and enslaved. At last 
Jehovah Elohim began (■■ realize the predetermined destiny of 
mankind. For this purpose Jehovah-EIohim did not go to the 
kings, the rulers, the philosophers, the statesmen and leaders in 



industry and commerce; but went to the proletariat, the dust of 
the earth. Out of the proletariat, the dust of the earth, Jehovah- 
Elohim formed and perfected the new man, the superman. Je- 
hovah-Elohim breathed into the nostrils of this new man a jieshu- 
ii,!.'.V a living soid ; this living soul is explicit reason, and this 
new man became a rational, active and creative being. Then a 
transformation took place. The earth which until then was 
desolated now became the Garden of Eden, and it brought forth 
plants and trees pleasant to sight and good for food; also in the 
midst of this garden grew the tree of life and the tree of knowl- 
edge. This new man was placed in this Garden of Eden, to 
work it and to preserve it. Thus the Bible announces the destiny 
of mankind, and this destiny will be realized through the self- 
emancipation of the proletariat. All past history was only a 
preparation for this human, rational and happy existence, All 
men will gladly work and they will freely enjoy the foil fruit 
of their lalxir. The tree of life— this is the proletariat. The 
tree of life is bound up with the tree of knowledge. When the 
tree of knowledge is separated from the tree of life, the tree of 
knowledge becomes the tree of death. Until now mankind separ- 
ated the tree of knowledge from the tree of life; the intellectually 
and spiritually cultured separated themselves from the proletariat. 
This brought death upon mankind: man died, and he became a 
beast or a mere tool. When the proletariat comes into power, 
then the tree of knowledge will be reunited with the tree of life; 
the intellectual and spiritual functions will be united with the 
physical functions of life. There will no longer be a separa- 
tion between the intellectual worker and the physical laborer, 
for nil will be cultured intellectually and spiritually, and all will 
work physically, Thus the death of man will come to an end, 
Man will lie resurrected, and then he will continue to live as man 
forever. One that wants to identify himself with the Ire* Oi life 
must identify liiniself with the proletariat, work with the pro- 
letariat, struggle with it, anil together with it earn the right to 
enter into the Garden of F.den, the kingdom of heaven on earth. 
40. Marx speaks of the revolutionary transformation of so- 
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ciety. That society may pass from capitalism into socialism- 
communism, there must be a revolutionary transformation. First 
the transformation must be revolutionary; that is, it must come 
through a revolution: through reform measures it cannot come. 
The material form of capitalist society must lie destroyed, for 
this form cannot be used for a higher society, a human society. 
Form is the essence of things and it is the essence of society; to 
change the essence of society, its form must be changed. Ancient 
society and modern society was and is an inhuman society, and 
this must be destroyed. Secondly, the destruction of present so- 
ciety is not enough; id its p3acc a human society must he built 
up. Present society ran he destroyed by natural dialectics, in- 
deed, it will be destroyed by the capitalists themselves. In their 
endeavor to perpetuate this inhuman and irrational society, the 
capitalists will involve this society in world wars and world 
revolutions, which will destroy present society, Hence, the de- 
struction of the present capitalist society must W left to the 
capitalists themselves, and they will do this work of destruction 
most thoroughly. This will be the work of natural dialectics. 
But the destruction of present society and the bringing out of a 
new society docs not yet mean a transformation of society. Na- 
tural dialectics destroys the seed that a plant may come out of 
the seed, and then it destroys the plant that many other seeds 
may come out of the plant ; but the resulting many seeds are tike 
the first seed: there is no transformation, no progress. That the 
new socict}- may be a higher society than Llie present society is, 
there must be a complete transformation of society: society must 
become a human, rational society. This is the historic task of 
the proletariat. When the impending world wars and world 
revolutions have destroyed present society and the proletariat has 
come to power, it will then he the function of the proletariat to 
take society in hand, change its form and nature, and direct all 
social evolution towards socialism-communism. Hut the prole- 
tariat can perform its historic function only through rational dia- 
lectics, through explicit reason and self-consciousness. Hence, 
the historic function of the proletariat iSj not to destroy the pres- 
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ent society, for this is the historic function of the capitalist class 
itself; but it is the historic funutiuii of the proletariat to build the 
new society upon the basis of rational dialectics. For this pur- 
pose the proletariat must prepare itself with knowledge and un- 
derstanding. And, to help the proletariat acquire knowledge and 
understanding, the Labor Party has come into existence. Tt is 
the aim of the Labor Party to organize the proletariat for this 
historic function. The principal function of the Labor Party 
■is intellectual and spiritual. When the Labor Party will grow 
and develop and its membership will increase, then it will be 
time to formulate a definite plan for practical work. Thus we 
come to the fore to participate in the revolutionary movement 
of the proletariat and to partake in (he process of human 
existence, 
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